








FREE WILL1

4. Rabbi Eliyahu Dessler, Michtav M’Eliyahu, Vol. I, p. 115 — Our decisions impact the entire
world and all future generations.

Each decision that one makes impacts on all
situations in every day of ones life, whether to
a small or great extent, whether beneficial or
detrimental. And one’s decisions affect not only
oneself. For example, the decisions one makes
regarding the education of one’ children have
repercussions for all future generations.

Each person impacts his environment. Therefore
the impact of one’s decisions affects one’s
environment as well as one’s generation, even
the entire world for all future generations. In
short, each decision makes an impact on the
entire world. Each person is responsible for the
consequences of his decisions. One is astounded
at how great is the reward for a good decision
and how great the responsibility for a bad
decision!
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SECTION III. WHY DID GOD GIVE MAN FREE WILL?

Ramchal, (Rabbi Chaim Moshe Luzzatto), Da’as Tevunos (The Understanding Heart), pp. 4-5
— To be able to accept goodness from God without embarrassment.

Intelligence dictates that God is the ultimate
good. He established the principle of bestowing
good upon others. And God, may His Name be
blessed, wanted to create creatures in order to
bestow upon them good, because there is no
opportunity to bestow goodness if there is no one
to accept it.

However, in order for this bestowing of goodness
to be complete, God knew that those accepting

it would need to earn it through their own effort
and become its rightful owners, and not become
embarrassed by accepting this goodness like one
who accepts charity from another. About this it is
said, “One who eats something that is not his own
is embarrassed to look directly at the face of his
patron” (Yerushalmi/Jerusalem Talmud, Orlah 1:3).
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2. Rabbi Chaim Friedlander, Sifsei Chaim, Emunah and Bechirah, Vol. II, p. 57 — By exercising
free will, we earn reward through our own efforts.

We find, therefore, that one of the reasons to DINTW 27D (M 0PN TANY ,NIDN N30
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have free will is in order that a person should
accept goodness from God without any feeling of
embarrassment. Surely God could have created
His world without the necessity for man to
exercise free choice or to work and toil, but then
man would feel ashamed that he is receiving

his reward and not because he deserved it. By
choosing between good and evil, as well as toiling
in Torah and mitzvot, he will not feel that he

is receiving a free gift. Rather he is earning the
goodness, just as a worker is not embarrassed to
accept payment for his work — since he worked at
his trade he deserves [compensation]. Similarly,
through exercising free will a person will not be
ashamed when accepting his reward.
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SECTION IV. THE NATURE OF FREE WILL

Bereishit (Genesis) 1:27 — Free will is a Divine attribute.

So God created man in His own image, in the
image of God He created him; male and female
he created them.
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Ibid. 3:22 — The Rambam (below) teaches the significance of this verse:

And now man is like one of us, knowing good
and evil.

SN0 YT W TORD T DINT 17 D008 17 NN
1 DR DT Yn 03 AR MRRS 19 A v
Haplip)

3. Rambam, Hilchot Teshuvah (Laws of Repentance) 5:1 — Man is unique among the entire

Creation in his ability to choose between good and evil.

Permission is given to every individual to direct
himself to follow a good path and become
righteous or to follow a bad path and become
evil. This is what is written in the Torah, “And
now man is like one of us, knowing good and
evil” (Bereishit 3:22).

This means that a human being is unique in
Creation in the respect that he can distinguish
between good and evil, and can choose to do
either; and there is no one to prevent him from
doing so.
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What is meant by the Talmudic teaching, “Everything is in the hands of Heaven except for fear of God, and
chills and fevers”?

4. Talmud Bavli (Babylonian Talmud), Berachot33b

Everything is in the hands of Heaven except for DY INTD YN DY T 59
fear of God.

5. Rashi, ibid. — The range of man’s free will is in fact limited. Choosing between good and evil
is fully entrusted to man.

Everything that occurs to a person is decreed STV 10 RIT I3 LATR TI DTINRG O 83 5D
by God. For instance, [whether a person is] tall, A 550, MM 135, TONY ,00F P Y80
short, poor, rich, smart, dull, light, or dark is all DI YT 5P KD IR PN TS SIN NI D

H .B heth i
decreed by Heaven. But [whether a person is] NI, 0959 2P IS5 100, 3R S 13 90 1 N
righteous or evil is not decreed by Heaven, but is

entrusted to the individual’s choice. He has two D NN 12 NP
paths in front of him, and he should choose to
fear Heaven.
6. Talmud Bavli, Bava Batra 144b
Everything is in the hands of Heaven except .DMID DRI 1IN DY 703 5o

chills and fever.

7. Tosefot, ibid. — Some events are Heavenly decrees. However, a person must always make an
effort to protect himself. (See Morasha class on Hashgachah Pratit).

This means that [things like] lions and thieves 193 133 597 DTN OY DRI I TN YD
assaulting a person are decrees from Heaven. 5137 -‘?5153 vby M Nb I DD DA% 53& DNY

But chills and fevers are not d;?ree‘%fufpon ah 932 I8 R MEY TIND TR DN ONT 5N TS
persop, Su”ICG one can protect 1@56 ' rom them. ,D15D a3 wa D";}N 1?‘333} -[:NB 513’
Certainly if someone wishes to kill himself by

[jumping into] fire or a river, he can, even though
there is no such decree [that he should die].

This is different than the concept of, “Everything DN YIN O 72 5377 TIRT RID DT RN
is in the hands of heaven except for the fear 9933 T T DIR DY 1703 900 DRSS YY)
of Heaven,” because that refers to a person’s [wD0 IN D3] 733 18 TN Y N Py wHN

attributes: whether he is strong or weak, poor
or rich, tall or short, wise or dull as is taught in
Niddah 16b ... but here [Bava Batra 144b] is
dealing with events which happen to a person.
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8. Talmud Bavli, Niddah 16b — Attributes such as intelligence, strength, height, and wealth are
from Heaven. Righteousness is dependent upon the person alone.

There is an angel called Lila appointed [to FIDW SoW I 1905 1 Sy I RS N

supervise| each pregnancy. He takes the fertilized W B M9 :0I05 INNY 732 355 TN
egg to God and says, “Master of the Universe,
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what will become of this child — [will he be] PYY WO IN DI, WOMIN N 20y RO
strong or weak, wise or foolish, wealthy or poor?” I IN

However, whether the child will become evil or

righteous was not mentioned. As Rabbi Chanina RT INIIMTD,IONP 8D - PT3IN Y 1N
taught, “Everything is in the hands of Heaven ORI, DBW IR I - DB T 5O NN
except for the fear of Heaven, as is written, ‘And AU DRI PHON 1T 70 ORI NP (2 DA
now Yisroel, what is it that the Lord your God TIOR3 N RS DN 0D

asks from you? That you should fear the Lord
your God” (Devarim 10:12).

9. Rambam, Hilchot Teshuvah 5:2 — Each person is free to decide his path in life.

Do not believe the thought expressed by the PN WO DIPINY 1T 93T JNAWNNI M2y 58
foolish nations and the majority of simple Jews DR DTN 5Y M 173 SR 232 7185 21
that when God creates a person He decrees DTN 59 XON 13 9377 PN DB IN P8 AP 12

whether he will be righteous or evil. This is not
the case. Rather, each person has the capability to
choose to become righteous like Moshe Rabbeinu
(Moses our Teacher) or evil like Yeravam, or wise
or foolish, or cruel ... and similarly regarding any
other attribute.

IN DYATD PRI IN AT DD PR R 1D IR
ST 52 IR 197,00 IN 1M I8 55D 1N 0on

DWW M R POY MR IOIW M0 PR
There is no one to force him, nor has it been TOW YT VAP NI RON D771 3w TAND
decreed upon him, nor is anyone pulling him WIZPW JIT OND
to one of these paths. Rather the person himself
uses his own intelligence to choose the path
which he desires.

10. Talmud Bavli, Makkot 10b — Once a person decides his direction, Providence assists him.

Rabbah son of R. Huna taught in the name of Rav 29908 7 BNRY,RIF 29 90N XINT 2793 737 0N

Huna, and some say that Rav Huna taught this in DA T DRI Y TN D S RYOR VN R
the name of Rav Elazar, “From the Torah, Prophets IR PO5M 73 795 18 DINY 173 -

and Writings we learn that [Providence] leads a
person in the path he wishes to pursue ...”
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SECTION V. THE DYNAMICS OF EXERCISING FREE WILL

1. Ramchal, Derech Hashem (The Way of God), 1:3:1, p. 45, Translation by Rabbi Aryeh Kaplan,
Feldheim Publishers — We are here with the challenge of earning perfection.

As we have discussed, man is the creature created
for the purpose of being drawn close to God. He
is placed between perfection and deficiency, with
the power to earn perfection.

Man must earn this perfection, however, through
his own free will and desire. If he were compelled
to choose perfection, then he would not actually
be its master, and God’s purpose would not be
fulfilled. It was therefore necessary that man be
created with free will.

Man’s inclinations are therefore balanced between
good and evil, and he is not compelled toward
either of them. He has the power of choice, and
is able to choose either side, knowingly and
willingly, as well as to possess whichever one he
wishes.

Man was therefore created with both a Good
Inclination (Yetzer HaTov) and an Evil Inclination
(Yetzer HaRa). He has the power to incline
himself in whichever direction he desires.
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Pirkei Avot (Ethics of Our Fathers) 4:2 — How should we respond to the opportunity to fulfill

a mitzvah or the temptation to do a transgression?

Ben Azai taught: One should run to perform a
mitzvah and run away from a transgression.

7YY I AN R MBnD T N ONIY 13

Rabbi Shlomo Wolbe, Alei Shur, Vol. II, p. 43 — Why should we run to perform a mitzvah and

run away from a transgression?

The Mishnah teaches that a transgression pursues
a person and therefore he needs to run away from
it, and a mitzvah runs away from the person and
he needs to run after it. Why is this so?

Rav Chaim from Volozhin explains: Man was
created on the basis of free will. Bechirah (free
will) requires that the relative power of man’s
positive and negative inclinations be equal.

If a mitzvah would pursue an individual like

a transgression, everyone would prefer to do
mitzvot, since a person’s soul is closer to mitzvot,
consequently free will would be nullified.
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FREE WILL1

If neither mitzvot nor transgressions would MR TIDITIN KD AV NS, INY DN
pursue a person, the Evil Inclination would also 099595 ANFNA 5Y 978 T I A DTN
have less power, since everyone would naturally STV T 17T Ay 10 eI Mo 1n

h to do mitzvot. Therefore, God made it
Co0se To €0 TIEVOL, " Aerelone, Toe A ! 3 P AP AN, 2N TS AT
that transgresswl’ls pursue a person and mitzvot

run away from him, to enable him to make DN
equally balanced decisions.
4. Talmud Bavli, Avodah Zarah 17a — In trying to overcome personal challenges, our first
inclination may be to rationalize or blame others for our situation.
There was not one prostitute that Elazar the son DIMN 0T 3 ROW NOTNT 13 X" 5V 5P 190K
Of Durdaya dld not visit. He once heard that PON T e ybw falnis DUD nsby N2 N$w Db}y:

there was a prostitute overseas who demanded
an entire bag of silver as payment. He took

a bag of silver and traveled over seven seas.
When he arrived there she told him that his
repentance would never be accepted. He went

D2 513 71OWA AT D0 11PN T O 00903
937 5390 YW M YA OV 93 oM T
PR DM PR B DY DWD TN D
Tom AN IR PRIPH PR NTNT 12 MYON D

and sat between two high mountains and said, W3 DIPAN D7 N TIWIN D97 1 P WM
“Mountains, beg mercy for me.”... He called to wpas POy DwRan MR T 15 1R DM Y
heaven and earth, “Beg mercy for me.”... He PN TP WA DI 0D TN MORY DY
called out to the sun and the moon and cried, NN T 1IN D77 0P WP PINI DY TN
“Beg mercy for me.”... He finally realized that TP DB %5 IR MY Y W POV DwRan

he was the only one who could help himself.

He put his head between his knees and cried
until his soul departed. A voice called out from
heaven and proclaimed, “Rabbi Elazar the son of

WP 71332 1AM BN 7930 T2 YN IO
W THY Dwpan MR TV 1R 1N D by
ON TN Y 95T T90M TN sy Sy

Durdaya is worthy of the World to Come.” Rebbi MR T 12 YI0N DM 9P W3 9N Dm0
(Rabbi Yehudah HaNasi) cried [when he heard NI 53 1PN MR WARY By wpa POy Dwpan
this story] and said, “Some people achieve their P2 NI 37 %3 KON 1150 93777 PN TN DD
reward after a long time, and some achieve it in D1 N3 NY MBWI INPW TY P33 N 173
an instant.” 7193 ...837 ORI MR AN NTNT 13 8" TN
"oy NP W DI 203 mhw 3P NI 29

aiah nistivnl

5. Rabbi Chaim Friedlander, Sifsei Chaim, Vol. I, p. 9 — In the end, my success is wholly
dependent upon my decisions and initiatives.

When a person is dissatisfied with his spiritual 3T 3T 13BON 18T YA WRED DTN DY 1w

condition it is the nature of a person to silence M0 9377 AN 155 MBRH NN WD R

his conscience and to blame the situation on 19w, 7N NIITIM 200 9305 N
L [ (N .

i i . “If T only h
VELIOLLS SIS EIEEs, i1l @lyy o7 & (Feiet RON 1R PR IR, 7300 210 T 71 191 20
friend, a good study partner or a good neighbor, 1

" y Y 4 )
would study better.” But truthfully these are only D3N
excuses.

This is a very dangerous situation, since one loses 59 TINI oW 11D -TIND TV NI I0D 77 3D
the impetus to change oneself. For he thinks NI AR YT Y 8PS NwD T
that his spiritual condition is dependent upon o

external circumstances which are beyond his
control. It is only a delusion that his
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aspirations can be achieved through external PRIy DR KON 703 PR NS PR M
sources. Thls is the way Of the EVIl Inchnatlon 98557 9997 18 09 ’jnx DXPDD n1an3nRIniaLizatis)

- to r.elax.an individual into thinki.ng that his NI 12 M50 937 PRY 11303 DTN N P
situation is not depegdent upon hlmself, and T RN SIS S N Ty
that he is personally incapable of changing the

situation.
However, the true solution is for the person to YOI RS RO DTN W IIIHRT T, 1ON
recognize that, “The situation depends only upon S FOMY IR 7,23 KON "D 137 PRY” 95

me [taking action]” and then all the excuses will

: 5% N5 1173p 03051 ,0 N D310 D081
be proven to be false, and he will understand that

: 3
one cannot make such claims before God. St 23 Y2
6. Pirkei Avot 6:2 — Freedom is through Torah study.

The only free person is one who is involved in AR TSN POWY D KON PN 13 T2 PNY

the study of Torah.

7. Talmud Bavli, Kiddushin 30b — Torah study brings the clarity and strength to overcome the
Yetzer Hara.

I have created the negative inclination, and I have 530 799015 SR Y7 98 PN
created the Torah as its antidote.

SECTION VI. THE ZONE OF PERSONAL GROWTH

1. Rabbi Eliyahu Dessler, Michtav M’Eliyahu, Vol. I, p. 113 — Analogy of exercising free will to
two armies fighting on a battlefield.

When two nations are engaged in warfare DY NI BT I, DB DBy WS
and the war is fought on the battlefield all the 1513 N7 TN DV NI ONINY D 53 Faiahivtal
territory conquered by one army now comes NI 72 121,550 T D ow D PRI I N
i 1 h h foothol
DTSR ILS GO, A6 NG @iy 126 00 (Eolnel DY MISY TN DN 20 I3 1913 3w M InRD
there whatsoever. Similarly, the territory of the
AP WIANNA NN, PR WA AN 0T ,3973

second army comes totally under its control. If
one of the armies conquers further ground and WO DIPID D3N 1N DI T DIPI

advances and takes over the enemy territory, AW RIS IO TP PR DW MUNTT D
then subsequent battles will resume with new T Mow 95,1931, 1NR M 292 Syoaw i
battle lines. But territory which has already 2990 DI NI TN

been conquered will not be fought over again,
for it has already been occupied. There is only
one battleground and this can shift between the
territories of the two warring nations.
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2.

3.

The same is true of the nature of free will.

Each person has a zone of free will where his
conception of truth encounters his imagined
truth — which is really falsehood. However,

the majority of one’s actions occur where there

is absolutely no conflict between truth and
falsehood. Since a person has been educated to
act in accordance with the truth, when he does so
he is not exercising his free will, since he has no
option to do otherwise. Similarly, he might make
incorrect decisions based on falsehood, and not
realize that these are improper actions since he is
so accustomed to doing them that they are now
beyond the range of his free will.

Decisions of free will are limited to the meeting
ground between the positive and negative forces
within an individual. For example, many people
might be negligent in speaking derogatorily
about others, only because they are accustomed
to it, oblivious to its severity. (The very same
people however would never consider stealing or
murdering. This is because their education has
ingrained in them not to do so, to the extent that
they have no inclination to do such things.)

The zone of free will is dynamic. As a result of

a good decision a person raises his moral level,
and those areas which were previously the
battleground between his positive and negative
inclinations are now incorporated into the

zone of his Good Inclination and will no longer
present a conflict. This is the principle that “One
mitzvah leads to another mitzvah” (Pirkei Avot
4:2).

The converse is also true. Bad decisions push
away the tendency to behave properly in that
battle zone, and subsequently lead one to act
improperly without deliberation. This is the
principle that “One bad deed leads to another.”
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Ibid. — Consequential personal decisions are focused at zones of inner conflict.
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Ibid. - Momentum from positive and negative decisions.
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