











HAGGADAH
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from Egypt is the source of the entire Torah, since
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God’s control over the world was made known

through it. Therefore, even if we are all wise WA T, DI N3 9900 Wy M
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that the Creator runs His world, like the level of Sow

Avraham (Abraham), who recognized of his own
accord that God runs the world, nevertheless
“we are obligated to tell about the Exodus from
Egypt,” because a person’s senses have a stronger
influence over him than his intellect.

Therefore, God placed us in the furnace of Egypt, PITON, 519377 9155 IR K230 7300 NI AN P
and did not simply reveal Himself to His nation JRMRT PIY 1319 DYD 18P T30 NI 1% N
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labor [of the Egyptian bondage]. This was because
the experience of bondage and redemption served
to sharpen and clarify the issue [of His control and
guidance over the world].

Raiail

6. ArtScroll Haggadah, quoting from Chever Ma’amarim - Making the experience personal.

On Seder Night everybody should occupy himself with his own Exodus from Egypt ... he should
experience the bondage in his own body and soul, and he should feel that he himself is going out
from Egypt . . . As a result, the very same benefit and goal that was attained at the Exodus by that
generation will also be ours.

7. Shulchan Aruch, Orach Chayim 472:2; Maharal, Gevuros Hashem, Ch. 52 - Setting one’s table
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A person should set his table with the finest DIPB PO 11D D5 NI ©°553 1D’ NS 97D’
utensils, according to his means. He should MR 77T S0 2w 1
prepare his place for reclining, in a manner of

freedom.

8. Ibid. - Reclining shows freedom.
Since a person must see himself as if he came out Y5 Y D3O NI DN 1Y INTY 2300

of Egypt, he must recline in order to show that he 13 NI NI 13070
is a free man.
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SECTION VII: PESACH, MATZAH, AND MAROR

The central feature of the Seder experience is composed of three elements: Pesach, matzah, and maror. We
eat the same matzah that our ancestors ate in Egypt. We eat bitter herbs (maror) as an expression of the
hardships experienced in Egyptian bondage. And if it were possible, the Pesach offering, which was first
brought on the night preceding the Exodus, would be the centerpiece of the festivities. Today, a roasted
bone with some meat on it, one of the items on the Seder Plate, represents the Pesach sacrifice that we
yearn to bring.

1. Passover Haggadah - Pesach, matzah, and maror.

Rabbi Gamliel used to say: Whoever does not
explain the following three things at the Pesach
festival [i.e. Seder] has not fulfilled his duty,
namely: the Pesach sacrifice, matzah, and maror.

The Pesach sacrifice that our fathers ate at the
time when the holy Temple was still standing

— what is the reason for it? Because the Holy One,
Blessed be He, passed over the houses of our
fathers in Egypt, as the Torah states, “You shall
say, it is a Pesach sacrifice for God, because He
passed over the houses of the children of Israel
in Egypt when He struck the Egyptians, and He
saved our houses; and the people bowed down
and prostrated themselves.”

This matzah that we eat — what is the reason

for it? Because the dough of our fathers did not
have time to become leavened before the King
of kings, the Holy One, Blessed be He, revealed
Himself to them and redeemed them; as the
Torah states, “And they baked unleavened bread
from the dough which they had taken with them
from Egypt, for it was not leavened, because they
were driven out of Egypt and could not delay
there; not had they prepared for themselves any
provisions for the way.”

This maror that we eat — what is the reason for it?
Because the Egyptians embittered the lives of our
fathers in Egypt, as the Torah states, “They made
their lives bitter with hard labor, with mortar

and brick, and through all manner of labor in
the field; all their work at which they made them
slave rigorously.”
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2. ArtScroll Haggadah, quoting from Sfas Emes - Why Pesach preceded matzah and maror.

The primary and central role of the Pesach sacrifice is explained by the Sfas Emes. Matzah reminds us
of the redemption of the Jews: they had to depart quickly before their dough could rise. Maror reflects
the wickedness of the Egyptians, which led to their well-deserved punishment. But both these thoughts
should be subordinate to the message of the Pesach sacrifice: the self-revelation of God when He
passed over the Jewish homes and killed the Egyptian firstborn.
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The reason for [not eating] chametz and [eating]
matzah is that until they left Egypt the Jews were
mixed with all the other nations, one nation
amongst many. When they left Egypt they were
redeemed and separated ... When they left, their
bodies were able to be purified and able to accept
the Torah and service of God. In order to achieve
this they were commanded to remove any
chametz (leavened bread) and only eat matzah.
Bread is the main food for mankind and is the
ideal for God’s purpose. The process of leavening
is something natural that happens to the bread,
which makes it easier to digest and taste better.
This is also the appropriate thing for a person, as
he must have an Evil Inclination and a desire for
the physical.

However, at a certain particular time the Jews
needed to refrain from chametz and to eat
matzah in order to reduce the power of the Evil
Inclination and the desire for the physical. This
strengthens one’s closeness to the spiritual. It is
impossible for a person to eat like this constantly,
as this is not the goal in this world. However, for
a few specific days it is appropriate to observe
this concept, and through this they will stand at
the appropriate level. This is the main purpose
of the Festival of Matzah. And all of the other
mitzvot of the first night are specific concepts
connected with this redemption.

4. Sfas Emes, Likkutei Pesach - Meaning of matzah.

“This matzah ... Because the dough of our fathers
did not have time to become leavened before the
King of kings, the Holy One, Blessed be He, took
us out.” The explanation is as the Sages write, that
the Jewish people would have sunk to the “forty-
ninth level of defilement” [therefore they had to be
taken out hurriedly]. Chametz [leavened bread]
hints to the Evil Inclination — the yeast within

the dough [which alludes to haughtiness]. Before
the dough became leavened, the light of holiness
was revealed upon them. This certainly recurs
every year, which is hinted at by our snatching

the matzah on Pesach night, as is it written, “You
went out hurriedly” (Devarim/Deuteronomy 16:3).
We therefore have to act with haste to perform the
mitzvot of Seder Night, at which time this great
kindness is annually awakened, as it is written, “It
is a night of protection” (Shemot 12:42).
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3. Ramchal, Derech Hashem 4:8:1 - Reason for no chametz and eating matzah.
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Ibid. - The secret of maror.

One may suggest the reason of the maror as we
have already written: to show our belief that even
the exile and the days of suffering were for the
good, and to give praise for them, for by means
of the exile we entered the Covenant of God, as
it is written, “He took out ... to be a cherished
nation unto Him ...” (Devarim 4:20). After the
exile in Egypt, the Children of Israel became a
new nation, like a convert who is considered like
a newborn child.

The statement, “I took you out of Egypt, to be
a God unto you” (Bamidbar/Numbers 15:41),
refers even to the descent into exile, but the
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pasuk only mentions the redemption because
that was the main aim and intention [of the
exile]. For it was not by chance that we were
exiled in Egypt, rather everything that occurred
there was a preparation in order that we could
gain [spiritual] completeness, as it is written,
“from the iron furnace” (Devarim 4:20) — just as
silver is placed in the fire to purify it [so too God
made the Jewish people undergo the Egyptian
exile in order to purify them], as we have
explained.
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6. Rabbi Yitzchak Berkowitz, The Jerusalem Kollel - Lesson of Pesach.

Pesach is an unusual name for this festival — God jumping over the homes of the Jews as He killed
the first-born Egyptians. In essence, the Jews were not any different than the Egyptians! The Midrash
states that both nations were worshipping idols. Further the Haggadah teaches that the Jews were
devoid of mitzvot. (The Torah does teach that they Jews did fulfill the mitzvah of the Pesach offering,
and the Midrash also states that the Jews were redeemed in the merit of maintaining their unique
dress, language and clothing; however, this was not considered as central to their essence.) Therefore,
in what merit were the Jews redeemed? Only as a tremendous gift by God to enable us to become
His nation. The entire formation of the Jewish people was miraculous. Otherwise we would have no
existence.

7. 1bid., The Jerusalem Kollel - Lesson of matzah.

There is a dual nature to matzah. It is called “poor man’s bread” since the Jews ate it as slaves in Egypt.
It is also the bread they ate when they left Egypt as a free nation. We would expect that after the
redemption, the Jews could now relax, allow the dough to rise and enjoy some bread, whats the rush?
However, the purpose of the Jewish nation is always “matzah,” to focus on and pursue our essential
spiritual goals in this world. The physical world is only to assist us in this journey, but it is not a goal
of its own. The goal of this world is to work hard towards spiritual goals, not to pursue luxury and
comfort.
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8. Ibid., The Jerusalem Kollel - Lesson of maror.

We eat maror since the Egyptians hated us, afflicted us, and embittered our lives. Work is ordinarily a
good thing, something productive. However, the Egyptians gave us pointless, torturous work during
the day and then at night forced us to work in their homes and fields. So why eat maror? We were
built through hardships. Rabbi Samson Raphael Hirsch explains regarding the Aleinu prayer that

we were not formed like other nations — based on common geographical boundaries, to co-exist

with common goals. In contrast, we became a nation in a foreign country, tortured, with no rights,
and with no foreseeable future. And then God tells us, “Through your blood you shall live.” There
was absolutely nothing natural about the birth of the Jewish nation. We became unconditionally the
nation of God. This means that we have no place in this world except as a people following the Torah.
Nevertheless, we must endure hardships to fulfill our destiny. The beauty of maror is to feel the pain
and to feel the joy.

9. 1Ibid., The Jerusalem Kollel - Korech: matzah with maror.

Hillel says that we eat everything together in the korech sandwich — representing the slavery together
with the freedom. The Jew has no place in a purely physical world. We exist due to miracles alone.
We are not built to exist naturally. This is what a Jew needs to feel on the night of the Seder. It is not
enough to just talk about it, we need to ingest it.

SECTION VIII: THE FOUR CUPS OF WINE

In addition to the three principal mitzvot of the Seder, i.e. Pesach, matzah, and maror (discussed above),
the Rabbis instituted a fourth: the Four Cups. Over the course of the night we drink four cups of wine,
giving tangible expression to four scriptural expressions of redemption, all of which were fulfilled in the
redemption from Egypt and the subsequent entry into the Land of Israel.

1. Mishnah Brurah 472:43
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2. Rabbi Isaac Chaver, Yad Chazakah - Four analogies of the cups of wine.
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things.
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It is further explicit in the verse that the purpose
of the redemption from Egypt was in order that
the Jewish people should accept the Torah, as it
is written, “When you will take the nation out of
Egypt you will serve God upon this mountain.”
And the main performance of Torah and mitzvot
is in the land of Israel, in Jerusalem, and in the
Temple ... therefore, corresponding to these four,
there are four cups of wine.

Everything that descends from an upper world
into our world is divided into four parts, because
this is the number of multiplicity, corresponding
to the four directions. There are therefore four
scriptural expressions of redemption. The secret
of this can be learned from the Torah: “A stream
came forth from Eden ... there it divided, and
became four heads,” which demonstrates that
anything which descends from the upper world,
such as the river which emanated from Eden

to water the Garden, upon reaching our world,
which is a world of diversity, divides into four.
Therefore, the redemption, which descends
from the upper, separate world, divided into
four heads, which are the four expressions of
redemption.

This explains the four cups of wine that the Sages
enacted should be part of this meal. The eating
of matzah recalls the redemption, as we have
explained, and to this eating we add drinking,
which is further removed from coarse physicality
than eating, as we have explained ... It is for

this reason that the four cups of wine are drunk,
corresponding to the spiritual redemption, just
as the eating [of the matzah] corresponds to

the physical redemption, as we have already
explained.
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3. Mabharal, Gevuros Hashem, Ch. 60 - Meaning of the Four Cups.
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SECTION IX: THE FINAL REDEMPTION

Though the essence of the Seder is to relive the original Exodus from Egypt, we also look ahead to the final
redemption of the Jewish nation - a redemption destined to take place in the same spirit as the Egyptian
redemption. Although only four cups of wine are mandatory, we also pour a symbolic fifth cup, which is not
drunk during the Seder. This cup is customarily known as the Cup of Elijah the Prophet (Eliyahu HaNavi),
who will herald the imminent coming of the Mashiach (Messiah) in the future; it is also customary to open
the front door in his honor.

The Seder ends with a resounding expression of our desire for the final redemption to arrive: “Next year
in Jerusalem!”

1. Michah 7:15 - Prophecy of the future redemption.

Jewish Calendar

Just as in the days of your coming out of Egypt, I
will show you wonders.

2. Ramchal, Ma’amar HaChochmah

On the night of Pesach all that happened in
Egypt renews and bestirs itself; this itself is a help
to bring the final redemption.

3. Kol Mevaser, Pesach - The Cup of Elijah.

The concept of the Cup of Elijah: The customs
of Israel are part of Torah observance, and in

all communities it is customary to pour a fifth
cup, which is called the Cup of Elijah. And it is
also customary to open the door of the house in
his honor . . . It is known that the redemption
of Egypt was the opening for all future
redemptions, and in particular for the future,
ultimate redemption. Therefore, after reciting
the Passover Haggadah with great joy, the same
recitation serves to awaken the general concept of
redemption . . .

Therefore, the time is now ripe to bring forth
the future redemption, may it come speedily,
from potential to actuality, and from the hidden
to the revealed. Thus, after the fourth cup, we
invite Elijah the holy prophet, to show him that
we have fulfilled that which is incumbent on

us ... with great joy. Therefore, he should also
fulfill his role: to herald the complete redemption
speedily, in our times, so that we should merit
in the coming year to be with the Mashiach in
Jerusalem, Amen.
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4. Conclusion of the Passover Haggadah

The order of the Pesach service is now completed
in accordance with all its laws, its ordinances and
statutes. Just as we were found worthy to perform
it, so may we be worthy to do it in the future.
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O Pure One, who dwells on high, raise up the sl
congregation, which is without number! Soon,
and with rejoicing, lead the offshoots of the stock
that you have planted redeemed, to Zion.
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Next Year In Jerusalem!

SECTION X: FAITH AND THANKSGIVING

1. Rabbi Yehoshua Pfeffer -The essence of the Seder is to strengthen our faith in God and His
role in guiding Jewish history.

If we were forced to choose a single word to sum up the Seder, the word would be emunah — faith.
The Pesach celebration of the Jewish national birthday is itself a declaration of faith in the God Whose
revelation gave us our national existence, and an expression of infinite gratitude. The generation of
the Exodus from Egypt experienced faith in God. They saw His hand; they knew His mastery over the
world. The purpose of Seder Night is to transmit that inaugural faith from generation to generation, so

that it should never be forgotten.

The themes of the Seder that we have already noted, such as national unity, the importance of the
children, personal experience, and the redemption are all linked to a great expression of our faith in
God. Fittingly, the very climax of the Seder is the recitation of Hallel. After experiencing the Egyptian
redemption, the participants of the Seder burst forth with song and praise for God Who gave us our
freedom, and Who continues to guide us, nationally and personally, towards our goal.

In the beginning our fathers were idol
worshipers, but now God has brought us near
to His service ... Blessed is He who keeps His
assurance to Israel, blessed be He!

Thus, how much more so do we owe thanks to
God for all His manifold favors! He brought us
forth from Egypt, executed judgments upon them
and upon their gods, slew their first-born, gave
us wealth, divided the sea for us, led us though
it on dry land and drowned our oppressors

in it, supplied our needs in the wilderness for
forty years and fed us with Manna, gave us the
Shabbat, led us before Mount Sinai, gave us the
Torah, brought us into the Promised Land, and
built us a Temple to atone for all our sins.
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2. Passover Haggadah - Expressing our faith and gratitude.
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Therefore, it is our duty to thank, praise, laud,
glorify, exalt, honor, bless, extol, and give respect
to Him Who performed all these miracles for
our ancestors and for us. He has brought us
forth from slavery to freedom, from sorrow to
joy, from mourning to festivity, from darkness to
bright light, and from bondage to redemption!
Therefore let us recite a new song before Him,
Hallelujah!
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3. Rabbi Chaim Friedlander, Sifsei Chaim, Vol. III, p. 39 - The focus of the Haggadah.

Every year, when the night of our Exodus from
Egypt recurs, it is incumbent upon us to ascend
to the level of those who came forth from
Egypt, and to relive the freedom, as we learn in
the Haggadah, “A person must see himself as

if he himself came forth from Egypt.” ... And
to strengthen the sense of freedom within us
by relating the miracles and by fulfilling the
other mitzvot of the night, and to recount the
great miracles of God in order to instill the
fundamentals of faith in our hearts.
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4. Rabbi Yosef Yashar, Levush Yosef p. 131 - Imparting faith to our children.

On Seder Night a person is given the opportunity
to instill in his children the fundamentals of faith
and of mitzvah performance — “And whoever
tells about the Exodus from Egypt at length

is praiseworthy.” The principal element of the
mitzvah of recounting the Exodus from Egypt

is to tell of the great might of God, and the
miraculous salvation that He did for us when He
took us out from Egypt. And the main intention
of this recounting is to implant within the hearts
of the members of our families belief in God,
and in the greatness of His might and wonders,
and to expound on the miracles and the wonders
that He did, in order that by doing so their faith
should be strengthened.
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